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The personified Asha — By Laweence H. Mills, Professor 
in the University of Oxford. 1 

Undeb this title I shall endeavor to discuss Asha first as the 
Archangel, and then, in a brief appendix, Asha as incorporate in 
the Holy Community. 

Asha as the Archangel. 

While Asha as the universal law of sanctity and as the attri- 
bute of Ahura and his saints was, and remains, logically necessary 
before any human being, however rudimental, could have believed 
in the existence of such an angel called 'Asha ' as readers of the 
Gathas are in the habit of figuring to themselves, or even of such 
a sub-god as we have in the later Avesta (as one of six), it is yet 
fully evident as a matter of fact that the abstract idea became 
indeed personified in the due and natural course of the develop- 
ment of views, and this at, or previous to, the gathic period. 
This is not only unquestionable in certain instances, but the 
occurrence of the word in this sense is very frequent. 

In many of the sections Asha as the personal sub-god is so 
prominent as to give character to the whole body of the thought; 
and though to inexperienced readers ' asha as the law ' seems to 
claim the first place in our attempts at exegesis, it might be a 
question with some whether this personification is not the most 
frequent use of the word, as it meets us at every turn. 2 But the 
principle with which we should begin the exegesis of the Asha- 
concept should not be lost sight of, and had better be stated dis- 
tinctly once more, so that we may not feel too rigidly committed 
to our preferred views as to which shade of meaning may be con- 
veyed by the self-same term in different but sometimes closely 
contiguous passages. That principle is this ; that the thoughts of 
both the original composer and of his first hearers often flowed 

1 See the article on Asha as the Law in the Gathas, in this Journal, 
Vol. xx, First Half, pp. 31-53. 

2 Our present object is, however, not arithmetical ; whether the ab- 
stract, or the person, be the more frequent concept is a secondary 
though not unimportant consideration. 



278 L. H. Mills, [1899. 

quickly from one form of the great concept to another, or indeed 
to all the others consecutively, but with diminishing closeness and 
distinctness. The difference in the usage was a difference as to 
the immediate intention of the composer in the particular passage 
under review independently of other passages, and then it was a 
difference even as to the degree of emphasis or prominence in 
which one of the particular sub-concepts was made use of, with 
only a very rare exclusion of all the others, or at least with only 
a very rare exclusion of them which was total. And this remark 
may suffice us to prepare the way in the study of Ash a as the 
person or personification. 

We must study the occurrences of Asha as the Person, seeking 
to decide where his presence is the immediate idea intended to be 
conveyed by the composer, though with an undefined inclusion of 
all the other concepts, and at least with an implied allusion to 
them. 

In considering the subject I shall not attempt any too fine- 
drawn distinction between the rhetorical (so to speak) or figura- 
tive personification of Asha and such a personification as imme- 
diately expresses a positive belief in his substantive existence as 
an actual individual entity. We are ourselves so familiar with 
the difficulty in distinguishing between (say) the places in the 
Semitic scripture where the " spirit of God " means the " charac- 
teristic of his nature " on the one hand and those where they 
express the idea of a separate divine personality on the other, that 
we can the more readily excuse a hesitation on the part of Zendists 
as to whether the composer of the Gathas also really intended in 
any given cases to propose a real or a rhetorical personification. 
Suffice it to say that both are to a high degree valuable, for 
while the rhetorical use of the term expressing the idea of per- 
sonification shows more vigour and expansion of thought, the 
simple belief in the actual Archangel marks the presence of long- 
standing objective convictions which cannot fail to possess for us 
a not inconsiderable historical importance. 

Our task in citing the passages from the Gathas in which Asha 
appears as the personification of the law in the rhythm of the 
Divine Order is an easy one in certain occurrences and under cer- 
tain circumstances, for a grammatical form here often solves our 
difficulties at once. This is the case where the thoughts in the 
context to our text force us to believe that the word 'a«A« ' is 
used as a vocative. And a few instances occur, here and there, 
where the connected expressions are of such a character as to 
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render the sub-deity not difficult of recognition even where the 
noun which reproduces the name stands in the sociative-instru- 
mental case. But many other instances occur where Asha appears 
in this instrumental case, and yet it is much more difficult to 
determine whether the person or the thing was meant ; so diffi- 
cult, indeed, that our decision as to whether we have before us 
the instrumental of association, the instrumental of qualified 
action, or the vocative, must often depend upon our own personal 
preconceptions. I do not know but that it would be desirable to 
consider each of these categories separately, though for the pur- 
poses of synopsis it may be sufficient to sum them each up in the 
form of an index at the end. 

But it is obviously the more profitable course for us to proceed 
at once to seize upon those occurrences of Asha where his per- 
sonality comes out in a manner which excludes all possible doubt, 
for there are indeed a very few places where the qualifying 
words made use of to explain the force of the meaning of the 
term are of an altogether exceptional nature, so that while later 
taking up the occurrences of Asha as a person according to 
the order of the grammatical cases in which the word appears, 
we will endeavour at once to awaken our interest in the whole 
subject by looking at these few striking instances, and for the 
moment without any special regard to the particular grammatical 
form which is immediately involved (although that form happens 
as a matter of fact to be in this connection most frequently the 
instrumental of association). 

The concept of personified Justice as it arises from the fulfil- 
ment of nature's promises becomes immediately apparent in 
Yasna 28, where it culminates in connection with a striking and 
almost anthropomorphical expression, in a strophe where the 
otherwise sometimes so difficult instrumental of association is 
definitely determined by this word (without which it would not 
be easily recognized with certainty). This altogether unques- 
tionable expression of the idea of personal consciousness is rich 
in the vivid associations which it recalls, for it brings up before 
us a momentary picture of close sympathy between two or more 
devoutly believed-in divine beings, one of them supreme, and the 
other, or others, if not his equal, or equals, at least sometimes 
" his son " or " sons," as at Y. 44, 3 : kasnd zathvd patd ashahyd 
■p(a)ouruy6 (= -vy6) . . .,' and his " good companion," as at Y. 



1 This a is an ancient sign of increment or accent. 
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32, 2 (as to which see below). The expression which is so deci- 
sive in this matter occurs first at Y. 28, 8. It is hazaosha, " of 
one will," perhaps "of one delighted will"; vahistem thvd vahis- 
td yem ashd vahistd hazaoshem ahurem ydsd, which can only- 
mean that " I pray Thee 1 O best One, for that best gift 1 ; Thee 
who (ace. for nom. as in ddtarem, etc.) art Ahura (ace. for nom. 
according to the idiom), one-in-mind with the best Asha"; that 
is to say, "I ask it of Thee who art in harmonious cooperation 
with Asha" (as Thy companion especially guarding Thy holy 
law and giving it efficiency). So also in Y. 29, 1 we have this 
sympathy actually represented as animating a creative action ; 
tern . . . A. mathrem tashat ashd hazaoshd, "Mazda Ahura created 
this manthra . . . one-in-will with Asha," while Y. 51, 20, that 
same remarkable and extremely valuable, if somewhat degener- 
ated, delineation of sympathy which occurs in Yasht xiii. is 
anticipated ; all the Amesha are alluded to as being " of -one- 
mind," tat ve ne hazaoshdonhd vispdonhd daidydi savd ; while 
Asha is especially Darned as in harmonious cooperation with 
Vohumanah (of course it would be wholly impossible to render 
asha as the "congregation" here, or "in sympathy with Vohu- 
manah as the individual worshipper," see yazemndonhd, 'being 
sacrificed to '). 

The passages recall the Vedic occurrences which are well in 
analogy ; cp. Rigveda, iii. 62. 2 : sajdshdv indrdvarund marud- 
bhir divd' prthivyd' prnutam hdvam me. Say. sdjoshau samgac- 
chantau, " O ye Indra and Varuna of one mind (sajdshau) with the 
Maruts, with Heaven and Earth, hear ye my call." So RV i. 
118. 11 of the Nasatya, sajdshdh: Say. sajoshasau samdnapriti- 
yuhtau . . . (see, however, Ludwig). 

See RV. v. 54. 6 of the Maruts : sajoshasap . . . ; Say. he 
sajoshaso yushmdsu parasparam samdnapritayo .... RV. ii, 
31. 2 of the gods in general :• ddha smd na {id avatd sajoshaso 
rdtham devdso abhi viksMi vdjayum : Say. samdnam priya- 
tndnd . . . 

Also RV. x, 35. 11 of the Aditya's: td ddityd d' gatd sarvd- 
tdtaye vrdhe no yajndm avatd sajoshasah: Say.: sajoshasah, 
samgatdh . . . : " Come hither, ye Aditya's, for our full well- 
being one-in-mind ; help on our sacrifice that we may thrive." 



ydsd governs two accusatives. 
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The term hazaosha leaves no room at all for question as to the 
personification of Asha, and one would think that its very 
marked meaning even excluded a possible form of rhetoric here ; 
we can hardly suggest that this personified Asha was wholly, or 
at all, figurative. An appeal seems to be made to a familiar pop- 
ular belief in the existence of a separate sub-god or Archangel of 
the character described. 

Other occurrences of Asha as expressing the concept of the 
person or personification I will consider in their proper place, 
while I pause again, before considering the less marked passages, 
to recall those which represent prayers or apostrophes addressed 
to Asha and in the vocative case, as these, next to the instances 
just cited, are those most calculated to impress our convictions as 
to the fact of the personification rhetorically or confessionally 
used. Strophes of the character indicated again meet us at the 
very outset of the Gathas (as they now lie before us in the MSS., 
in an order of sequence determined largely by accident). We 
have at once in Y. 28, 3 : Ye vdo ashd ufydni manascd vohiX 
ap{a)ourvlm (= -vyem) . . ., "I (who) will praise you O Asha and 
Vohumanah, in a manner which has no first." . . . This is plainly 
a proof of the personification, and even a positive expression of a 
belief in the personal being of Asha as against a possible form of 
rhetoric ; for the composer is evidently yielding to one of those 
fervent impulses which so often led him to pour forth now one 
name of the chief sub-deities, now another, till the whole four 
had been named with Ahura, and in this thoroughly " living " 
section they are by no means dragged in in a mechanical manner 
as perhaps they are elsewhere, sometimes even in the Gathas. So 
in the memorable Y. 28, 5, whether we read in Y. 28, 4 : yavat 
isdi tavdcd avat khsdi aeshS ashahya "So long as I can and have 
the power I will ' learn' to wish (agshe = d-isM) for Asha," or "I 
will 'teach' men ' in the wish ' for him"; see the affecting prayer 
which immediately follows : ashd hat thvd dar(e)sdni, " O Asha 
when shall I see thee (or merely 'shall I indeed see thee,' hat 
the sign of the interrogative ; cp. ved. had)" is in itself a personi- 
fication. And in this case we may really claim that it is a rhe- 
torical personification, which is of course a much higher concep- 
tion than the mere popular belief in Asha as an actual archangelic 
person. The composer is longing for the results for which he is 
striving 'as much as he can and may have the power' (see Y. 28, 4), 
"knowing the rewards of Ahura for deeds," and he exclaims, 
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"Ay, O Asha, shall I see thee (in the holiness of those deeds and 
in the rewards for which he had just prayed), O Asha, shall I see 
thee (thus embodied) ? (cp. astvat Y. 43, 16, and see the strophe 
elsewhere treated.) 

So also in Y. 28, 7 : daidl ashd tarn ashim vanheus dyaptd 
mananhd, "give, O Asha, the ashi," that is to say, the "blest 
reward," implies personification of the more pronounced type. 

In Y. 29, 10 one might say that we were rather forced to 
regard Asha as a vocative of the personified concept as included 
within the plural ' you,' ytizhem aSibyd ahurd aogd ddtd ashd 
khshathremcd, for see the singular thvdm applied to Mazdd in 
line c ; but, as so often, the suspicion of an instrumental of the 
attribute (in its state of activity) predominates. 1 

In Y. 33, 8 'ashd' in "yasnem mazdd (voc.) fchshmdvatd, at vd 
ashd staomyd vacdo" is in the vocative of the personification, 
" Your praiser's Yasna, O Mazda, and your words for praise, O 
Asha." 

Then we have the striking Y. 33, 11 : ye sevistd ahurd maz- 
ddopcd dr(a)maitiscd ashemcd .... sraotd mdi . . . 'Ye who are 
Ahura and Aramaiti and Asha furthering the Ga^thas, hear ye 
me " . . . . (ashem is, indeed no vocative, but it presupposes a 
" Thou " in the vocative). 

So in Y. 33, 12, if ashd be a vocative (?)... ahurd dramaiti 
(instr.(?)) tevishirn dasvd .... ashd hazd emavat vohu mananhd 
fseratdm, " Give, O Asha, mighty strength and the fseratuP 
(But see Ahura above in the vocative which seems to displace 
ashd as the vocative below ; and see also the closely accompany- 
ing instrumentals vohu m. ; " Give, O Ahura, mighty strength 
and the f. with justice (ashd) and benevolence (yohti m.)." 2 

In Y. 34, 6 we have either a sociative instrumental like the 
next words vohH mananhd or a vocative. But if the word were 
uttered as instrumental, it associates the name Asha so closely 
with the foregoing vocative mazdd as to be in this connection 
itself also practically a vocative, ySzi athd std haithim (= -yem). 
mazdd, ashd vohu mananhd, "If ye (notice the plural) are really 
thus, O Mazda with Asha (i. e. O Mazda and O Asha) with 
Vohumanah." 

Vocatives of a still more doubtful character are such as ashd 
in Y. 46, 18: mazdd ashd khshmdkem vdrem khshnaoshemnd ; 

1 See First Half, p. 41. 2 See First Half, p. 48. 
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mazdd, ashd, may here be both vocatives, but the adverbial 
instrumental " by exact sanctity " would very reasonably show 
how the worshipper was to satisfy " Ahura's will." 1 

In Y. 48, 8 : kd thvdi ashd dkdo ar(e)dreng isyd (isydi) 
" How shall I seek (how shall I pray for the acquisition of) thy 
open (princely) offerers, (as our open and devoted partisans) O 
Asha," is possible, but " using the ritual (ashd) in my prayers " is 
better." 

So in Y. 48, 9 : kadd vaSdd yezi cahyd khshayathd mazdd ashd, 
we may indeed have, " Shall I (or ' when shall I ') know if over 
aught Ye govern, O Mazda, and Asha ?" but it is also obvious 
that " when shall I know if over aught Ye govern, O Mazda, in 
accordance with your law of justice" affords an admirable alter- 
native. 3 

So in Y. 48, 11: kadd mazdd ashd mat dr(a)maiti$ . . . ., 
" When, O Mazda and Asha, is Aramaiti coming !" is a very 
natural rendering, but hardly more so than "When is she the 
alert-minded-one coming, introduced, invited (or 'invoked') 
through thy holy ritual chant?" (In Y. 48, 11 the instrumental 
of personal association also suggests itself ; " when is Aramaiti 
coming together with Asha?" "together with the congregation" 
would be singularly out of place.) 

So in Y. 49. 1 : ye dus-erethris ciklishnushd ashd mazdd . . ., 
ashd and mazdd may be vocatives ; but see the priority of ashd, 
and the aptness of the " ritual " as the vehicle of supplicating 
prayers offered for the sake of conciliating the hostile elements 
in the disturbed population. 1 

So in Y. 49, 7 : sraoM ashd gilshahvd M ahurd . . . ., we first 
think of the attribute here, " let him listen with holy fidelity "; 2 
but, " let him listen, O Asha " is possible, or even if the word 
be in the instrumental of the abstract it may afford us one of 
those occurrences of an instrumental almost in a nominative 
sense, as in Y. 29, 3 : ahmdi ashd .... paiti-mravat. In this 
latter case, " he-with-asAa " might seem at first sight to be meant 
to express the personified subject, as also in Y. 48, 1, but the prox- 
imity of a verb meaning ' to speak ' determines the sense to be 
that of the attribute. 

So in Y. 50, 3: atcit ahmdi mazdd ashd anhaiti . . . yam naz- 
diStdm gaSthdm dregvdo bakhshaitt, we are not certain whether 

1 See First Half, p. 49. 2 See First Half, p. 51. 
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we may have before us, "She, the Cow, shall be for him, O Mazda 
and Asha, . . . (who causes the border-farm to thrive — so, freely)," 
or, "She shall be for him in accordance with thy justice (ashd) 
.... who shall advance the settlement nearest to what the hostile 
neighbour claims or shares (with us as the border line)." 

So also in Y. 50, 5 : drdi zi khshmd mazdd ashd ahurd may 
mean, " O Mazda and Asha, Te Ahuras (cp. mazddosca ahurdonho 
in Y. 30, 9), I have aroused myself (drdi)," or, "I (am) in ener- 
getic readiness (ardi loc, cp. ustd locative = 'in my longed-for 
wish '), O Mazda, through the chants of your holy ritual (ashd)." 

So in Y. 50, 7 : at ve yaojd . . . mazdd ashd ugreng vohti man- 
anhd may mean, " O ye Mazda and Asha, I would yoke-on your 
mighty steeds (or better " do Thou yoke-on your mighty ones ") 
through the ritual chants (ashd); (as I invoke them with the 
Manthra intoned before the altar)." 1 

So in Y. 50, 8 : mat vdo paddis . ... at vdo ashd ar(e)drahydcd 
nemanhd, we may have here, " Yea I approach you, O Asha," but 
we cannot lose sight of the following words, nor of the entire 
connection, " yea I approach you, O Mazda, with metrical hymns, 
with the ritual (ashd) and with the offering of a devoted coop- 
erating chieftain," " yea I approach you with the wise judgment 
of a good mind(ed citizen)." Ahura may be the only vocative in 
the strophe. 

Mazda and Asha in Y. 50, 9 look very much more like, two 
vocatives, see the vdo: tdis vdo yasndis paiti-stavas ayeni maz- 
dd ashd vahheus syaothndis mananhd ....," With these your 
Yasnas praising I approach you, O Mazda and Asha, and with 
the ceremonial and moral actions of a good citizen (i. e. of the 
good mind) "; yet even here the sense may be " with ritual exact- 
ness, with these Yasnas, and with the (ceremonial and moral) 
deeds inspired by the good mind." 2 

So in Y. 50, 11 : at ve staotd aojdi mazdd anhdcd yavat ashd 
tavdcd isdicd, we may have, " I will be called and I will indeed 
be your praiser, O Mazda and Asha"; but " I may be called your 
praiser, O Mazda, and so with truth (ashd) I will be it, so far as 
I can and may have the power " affords a very natural alternative 
meaning, vdo being regarded as the frequent plural of dignity. 
[Notice in passing that these last expressions, " so far as I can," 
do not refer to receptive action (sic) but to " praising," which 

1 See First Half, p. 51. 2 See First Half, p. 52. 
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leads us to prefer the meaning in Y. 28, 4 : ashiscd syaothana- 
ndm vidas mazddo ahurahyd yavat isdi tavdcd avat khsdi aSshg 
ashahyd, "I knowing the rewards (line h) will 'teach' (because 
I know them) as long as I can and have the power " to the render- 
ing, "I will 'learn' as long as I can and have the power" (to 
wish for Asha)]. Returning to ashd, see (at Y. 50, 11) the situa- 
tion of the word mazdd separated from ashd by anhacd and 
yavat, which makes " O Mazda and O Asha " still more improb- 
able. 

In Y. 51, 2 : td ve mazdd p(a)ourvim (= -yarn or -yem) ahurd 
ashd yaecd taibydcd dr(a)maitS, we have what seem to be two 
vocatives, " These are your (two) gifts, O Mazda and Asha, at 
first" (or " your two first gifts,"), and " what two things are thine, 
weal and deathlessness, O Aramaiti " ; and yet " your gifts 
imparted with justice" is also possible. 

In Y. 51, 3 : at ve geushd hemyaMS ydi ve syaothndis 
sdrentS ahurd ashd hizvd ukhdhdiS vanheuS mananhd, one 
would say at first sight that we had a (certain) vocative carry- 
ing with it, as usual, its guaranty of personification : " On 
account of your hearing (that you may hear — otherwise in 
my Gathas, ' to hear you ' — ), they are gathering, O Ahura 
and Asha." But whenever ' hearing ' as well as ' saying ' is 
indicated (so also of 'teaching') we naturally suspect the accom- 
panying ashd to be in the instrumental and to mean " with the 
ritual" or "with truth"; cp. First Half, p. 52, and see "with the 
tongue, and with the hymns of the good-minded (man)." 

Such would seem to be a summary of the striking occurrences 
of Asha as possibly, though not always probably, the personified 
Law in the vocative case, or in an instrumental of association 
which brings it into very close connection with adjacent vocatives. 

We can now proceed to cite and examine the occurrences at 
which Asha as the ' personification ' appears in the other gram- 
matical forms, in the nominatives, the remaining and less striking 
occurrences of the instrumental, the datives, etc. 

The personal Asha in the nominative or accusative occurs at Y. 
29, 11 : Jcudd ashem vohucd mand khshathremcd at md mashd. 
Both Ashem and Khashhathremca look as if they were vocatives 
in view of the following yuzhem, and I so rendered them (see 
Gathas at the place), being followed in this view analogously by 
a friend who finds other vocatives in -am or -em. The yuzhem 
. . . paiti zdnatd seems, indeed, to include those words ; but, after 
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all, the nominatives may stand, "Are (or 'when are') Asha, 
Vohumanah and Khshathra hastening (to us) ?" (not "venitis," as 
in my Gathas). Or the nominative may have been used/br the 
vocative in a manner analogous to that use of an instrumental 
■which suggests the nominative. As we might often explain 
"with-asA<?" as "(he) with-asM" and "(I) wiih-ashd," so ashem 
may be meant to express "(Thou who art) Asha"; this in view of 
the following yuzhem with the second plural imperative, " Do ye 
(O Mazda, Asha and Khshathra) assign to us your aid." 

In Y. 31, 4 : yadd ashem zevitn (f = zevyern (or -yarn)) anhen> 
" When Asha is propitious . . . ," we have the nominative of the 
word as the personification ; see the following " and the Ahuras of 
Mazda," with the substance of the prayer cited, " Give us that 
mighty khshathra (i. e. that strong military power) with which 
we may smite the foe." 

In Y. 49, 3 : atcd ahmdi varendi mazdd niddtem ashem sdid- 
ydi, ashem is in the nominative, but hardly so clearly personified, 
yet the Archangel might well be " stationed" to bless the cause; 

In Y. 51, 4 : kuthrd yasd hyen ashem, km, ... t " Where is 
Asha coming," we have the word evidently both as nominative 
and as personification, distinctly recalling Y. 29, 11. 

In Y. 51, 20 : tat ve ne hazaoshdonhd vispdonhd daidydi savd 
ashem vohti manahhd, Ashem, as hazaosha " with all his col- 
leagues (in the one wish to give us succour)" is both personal and 
nominative (see above) ; while in Y. 51, 21 Ashem is in the nomi- 
native of the personal concept, " Through the law Asha is bounti- 
ful." 

Let us now study a little more closely the " instrumental Asha 
approximately in the sense of a nominative," to which I have 
alluded above. 

The response to the question of the geus tashan in Y. 29, 4 : 
ahmdi ashd . . . . paiti-mravat . . .". hdtam hvd aojistd yahmdi 
zavefig jimd keredushd might well express the personification of 
Asha himself, were he not the speaker ; and even as it stands, a 
personification may be intended to be expressed as in a secondary 
application of the force of the word, "He answered with his 
essential characteristic of fidelity and truth," i. e. " as 'Asha ' 
indeed"; that is to say, "Asha characteristically (truthfully) 
answered." In this explanation the force of a nominative of the 
word in the sense of the personified idea comes plainly out. 
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In this case the following jimd, if a first pers. singular conj.= 
" I will come," would represent Asha as a person, approaching 
Ahura ; but he could only be regarded as drawing near in this 
manner when considered as representing the people in a certain 
sense ; and yet as answering, he is at the same time the personal 
sub-god, a somewhat awkward and unusual combination of the 
ideas. The passage is, however, otherwise very difficult to render 
decisively; see Gdthas at pp. 414-418 inclusive; perhaps the 
line c refers to the composer of the piece ; this would obviate 
some difficulty. 

It is indeed possible that the composer touched the idea of the 
" saints " at T. 48, 1 : yezi addis (dddiS) ashd drujem vennhaiti 
(sic) ? when he chanted, " If through his administrative proce- 
dure (dddis) aided by the holy church (ashd — see below on 
'Asha as the congregation') he (our leader) smites the Lie- 
demon's (hosts) "; yet we must not overlook the fact that in the 
'men' of line c we probably have the 'saints,' which would 
render ashd as expressing the ' congregation ' the more improb- 
able at that place in line a, so that the meaning, " If right 
thoroughly (rtena, i. e. by means of his thoroughly sound and 
honest zeal), or "If with the help of Asha the Archangel," 
may be more suitable there ; the occurrence, however, looks very 
like that in Y. 29, 3, where Asha himself is said to " answer ashd 
'with his truthfulness'" (First Half, ad loo.); and in any case we 
have the adverbial instrumental carrying with it the pronoun 
understood in the nominative case. Compare the quasi-nomina- 
tive use of the locative adverbial ustd in Y. 30, 11, where this 
oblique case seems to be the pronounced subject of anhaiti (one 
would feel almost tempted to term it a nom. pi. neut. as often 
in agreement with the singular verb, compare the Greek usage). 
And so in Y. 43, 1 ustd agrees with a verbal form understood in 
the singular, ustd ahmdi yahmdi ustd kahmdicit, etc. The use 
of the instrumental as if with a nominative understood might be 
termed " the instrumental with the inherent subject," if it were 
sufficiently frequent; for it is certainly highly characteristic. 

To dwell now for a moment on the personal ashd in the 
accusative, notice ashem as both personal and accusative at Y. 
28, 9 (see this place also treated elsewhere). There we have : 
noit .... ashem .... zaranaSmd, " May we not anger Asha (by 
inapt prayers). In Y. 29, 2 we have : add tashd geus peresat 
ashem. The Tasha geus asks Asha evidently as a person. (But 
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in Y. 31, 22 : vohti hvd khshathrd ashem vacanhd shyaoth(a)ndcd 
hapti, the accusative ashem is rather the law, than the law per- 
sonified.) As regards Y. 43, 10 : at t& rndi ddis ashem hyat md 
zaozaomi . . . . , as I said in the former article, Part I, 1 " Show 
(or ' send ' ?) me thine Asha," sounds rather puerile when referred 
directly to the Archangel with the meaning of the word far in the 
background ; but the form of the sentence certainly suggests the 
rhetorical personification, in view of the words "that I may 
invoke him." In Y. 43, 12: ashem jasd frdkhshnene, one does 
not feel so sure that "may'st thou come for knowledge to Asha" 
presents more than a rhetorically formed personification ; still the 
expression 'coming to' certainly points to the image, at least, of 
a person ; rt Come to the Law for light " would be vigorous, but 
not vigorous as a rhetorical personification. 

In Y. 44, 6 : ashem syaothndis debazaiti dr{a)maitis, ashem 
is hardly a personification, even in that wide or remote inclusive- 
ness of all such kindred ideas which is so characteristic of Asha, 
as of the other five concepts. 2 But in Y. 51, 10 : maibyd zbayd 
ashem gives a clear personification, "to me I call Asha," the 
grammatical form being that of the accusative case. 

For Asha as personal with the word in the instrumental case 
aside from the passages already cited, compare Y. 30, 1 : humdz- 
drd ashd yaicd yd raocebis dar(e)satd vrdzd seems an instance of 
ashd in the instrumental, and the personality is rendered probable 
by the evident personification of Vohumanah in the line imme- 
diately preceding ; " both benignant counsels I will utter as with 
Asha," but of course " as with truth " strikes us at once as prefer- 
able, and perhaps indeed also on reflection. 

The sociative under the form of the instrumental seems 
expressed in Y. 30, 1 : ahmdicd khshathrd jasat mananhd vohH 
ashdcd, "To us" (or "upon this") He came (who is endowed or 
accompanied with Khshathra, Vohumanah and Asha. 

In Y. 32, 2 : paiti-mraot ashd hicshakhd hvenvdtd (already 
referred to in passing), Asha, hushakhd hvenvdtd, " with his glo- 
rious good friend Asha" (possibly "with his light-bearing good 
friend Asha") gives us the personification plainly enough, while 
the sociative case is rendered unmistakable by the hushakhd (root 
hac) ; and yet note once more the exceedingly striking fact that 
this ashd which is thus most palpably personified as the 'good 
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friend ' and yet qualifies a word meaning c to say ' and 'to answer.' 
Could there be a more obvious proof of consciousness on the part 
of the composer; he seems to personify almost on purpose in a 
connection where the abstract idea ' with truth ' is especially 
called for. 

In Y. 34, 2, we have the same root hac (Ind. sac) present in 
immediate connection with Asha as a person whose soul " goes in 
company with Asha " (ashd hacaitS, sociative instrumental of the 
personal concept). In Y. 34, 6, if ashd be not in the vocative 
(see above), we have the sociative of the personal concept in yezi 
athd std haithim (= -yem mazdd ashd vohti mananhd, "If thus 
ye are really, O Mazda with Asha and Vohumanah.") In Y. 34, 
11 : ashd mat dr(a)maitis vakhst . . . haundoscd hvar(e)thdi d 
ameretatdoscd may mean, " Aramaiti (our devoted zeal, personified) 
increases both health and long deathless life for our maintenance 
together with Asha " (so possibly), Asha being taken as the per- 
sonified concept, and the word being in the sociative instru- 
mental ; but " by means of the holy regulations of religion " 
might be the more exact rendering. 

In Y. 44, 9 : hademdi ashd vohucd syas mananhd evidently 
means, " dwelling in the same abode with Asha and Vohumanah," 
both words being in the sociative instrumental of the personified 
concept. 

In Y. 44, 10 we have still another uncertainty: yd (daSnd) mSi 
ga€thdo ashd frdddit hacemnd seems to reproduce once more the 
especial word which expresses association, hac (— Ind. sac), 
"Which holy faith causes the settlements to prosper in company 
with Asha," the word being in the sociative instrumental of the 
rhetorically personified concept, which next to that of the abstract 
idea stands highest as a mental product ; yet it is impossible to 
deny the aptness of the rendering, " through the regulations of 
the Law " (see elsewhere). 

At Y. 46, 13, in tern ve Ashd mehmaidi huS-hakhdim 
(= -khayam) we may have a sociative as to the grammatical 
form notwithstanding ve, " Him we think your friend well-asso- 
ciated with Asha " (sic) ; the root hac seems again to carry with it 
a sociative instrumental form rather than a vocative in the adja- 
cent word ; but ashd seems more forcible when regarded as 
adverbially qualifying the friendly relation (see First Half, p. 49). 

In Y. 46, 16 we have yathrd ashd hacailS dr(a)maitis, which 
can only mean (again), " Where A. is associated with Asha," the 
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latter word being in the instrumental sociative of the personal 
idea. As to Y. 48, 9 : kadd vaSdd yezi cahyd khshayathd 
mazdd ashd, see above, p. 283, on the vocative ashd. If mazdd 
ashd be not both vocatives, the sociative instrumental ashd is 
possible, " If, O Mazda, ye rule together with Asha " ; but the 
attribute would be decidedly our first thought here, " If ye rule, 
O Mazda, with the eternal law of justice . . . .'" 

In Y. 48, 11 : kadd mazdd ashd mat dr(a)maitis jimat, means, 
"When, O Mazda, does Aramaiti come in company with Asha," 
the latter word being fully determined in the sociative instru- 
mental by mat. (In Y. 50, 4 at vdo yazdi .... hadd ashd may 
mean, "Together with Asha I will ever sacrifice," Asha in the 
sociative instrumental of the person ; but it is far better taken as 
instrumental of the ritual, " I will ever worship you with the 
ritual," and with the best intention; see elsewhere.) 

On Y. 51, 2 : tdt ve mazdd p(a)ourvim (=-yam or -yem; see 
above) ahurd ashd are either, "O Ahura, O Asha," or "O Ahura 
with Asha (sociative instrumental of the personal concept). So also 
possibly as to Y. 51, 3 : d ve geuSd hemyante ydi ve shyaoth(a)- 
ndis sdrentS ahurd ashd hizvd ukhdhdis v. m. (see above), we may 
have, "O Ahura, O Asha"; but ashd as instrumental, "with the 
ritual," would harmonize well with the following ukhdhdis van- 
heus mananhd " with the hymns of the good-minded (saint)." 

In Y. 51, 11 : ke vd ashd dfrastd means, "And who has con- 
ferred with Asha by question," the word ashd being in the socia- 
tive instrumental of conference (and personal). 

Looking over ashd as in the dative we soon come upon the 
reading hvd ne mazddi vasti ashdicd car(e)kerethrd at Y. 29, 8. 
Here ashdi (so reading) is dative possessive of the personified 
law, " He wishes to proclaim for us (for Mazda and for Asha) 
our completed deeds or counsels." 

In Y. 30, 8 : yoi ashdi daden zastayd drujem, " Who deliver 
the demon of the heretical falsehood (the Druj) into the two 
hands to Asha," is a graphic instance of personification, or rather 
of expressed belief in a spiritual person, ashdi being in the 
dative (not so certainly for genitive, but rather in the dative of 
goal, which certainly exists). So in Y. 32, 9 : ashdicd ydshrnai- 
byd gerezS, "To you and to Asha I cry," also in Y. 33, 14 : 
.... dadditi paurvatdtem .... syaothnahyd ashdi, " He gives 

1 See First Half, p. 51. 
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his priority (or precedence) in action (or in the ceremony — ? as an 
offering) to Asha (dative of the word expressing the concept of 
the person) ; and in Y. 34, 3 : at tdi myazdem .... ashdicd ddmd, 
" Yea to thee and to Asha we present the myazda-offering." 

In Y. 44, 14: Ttathd ashdi dritjem dydrn zastayd refers to Y. 
30, 8 (for which see above) ; ashdi is again in the dative, the 
word expressing the personal concept, " Shall I (or ' How shall 
I') deliver the Druj(k) to Asha into his two hands?" In Y. 51, 
15: ashdicd savdis civishi taken by itself can only mean, "And to 
Asha, on account of advantages (i. e. to secure blessings in return 
for the offering), these things were presented"; and certainly 
so, if we regard the line as addressed to Ahura. [To whom else 
does we="to you" or "for you" refer? See td ve mazdd, 

" these your O Mazda," at Y. 51, 2 : d ve geusd , Ahurd 

"to you for the sake of your hearing" (that you may hear) .... 
Y. 51, 3, tat ve ne hazaoshdonhd in Y. 51, 20 ; notice also as if in 
antithesis, «e="ours" or "for us." See further by way of 
antithesis, vahistern tat ne nucit var(e)shdnS in Y. 51, 1. So also 
athd ne sazdydi ustd, " Thus is ustd to be proclaimed to us " (with 
the metric feet — in 16), and mdi = " to me " in Y. 51, 2 ; atyemd 
.... "And who me" .... Y. 51, 10 ; berekhdhdm mdi .... 
"A blest (person P. H. has shown (presented to) me," Y. 51, 17; 
tat mdi daidi Ahurd, in Y. 51, 18, "That give me Ahura "; yehyd 
mdi ashdt hacd, in Y. 51, 22, "Whose (best gift) is for me." If 
ve refers to Ahura so frequently in other portions of this same 
chapter, it probably refers to him here.] 

Taking a glance at Asha as genitive while used of the personal 
concept, we come at once upon yavat isdi tavdcd avat Jchsdi 
aeshS ashahyd in Y. 28, 4. Here ashahyd may possibly be 
rhetorically personified (as it is in the remarkable line next fol- 
lowing in Y. 28, 5, "In the desire for Asha, as much as I can and 
have power so much will I announce the ashi's (see line b) rewards 
of Mazda Ahura, since I know them (vidus)" ; this possibly indi- 
cates personification, I should say, but only possibly and that 
rhetorically ; the real force of the words is seen through this per- 
sonification if it were intended ; he wishes for holiness because 
he knows [vidus) the rewards, and so he will proclaim or teach 
them to others because he knows them himself. I recall what is 
also noticed elsewhere, that "to learn (to wish for Asha)" is not 
so probable as " to proclaim or teach the desire for Asha ; this 
in view of the fact that he already knew {vidus') the essential 
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truth of the matter. In Y. 30, 10, a hushitois v. m. rnazddi 
ashahyd means, " In the good abode of v. m., and as/id" the latter 
word being in the genitive and expressing the personal concept. 

In Y. 31, 1: ashahyd gaSthdo vimerencaite means, "Are 
destroying the settlements of Asha," the latter word being in the 
genitive, and the personification being rhetorical ; " The farms of 
the holy community " might pass as a rendering were it not that 
the gaetha's were perhaps as much the housed-community itself 
as the farms. In Y. 31, 6 the mdthrem yim haurvatdtd ashahyd 
ameretdtascd mean the "holy text of (i. e. sacred to) H.,to Asha, 
and to Ameretatat," the word being in the genitive and express- 
ing the personal concept (all the personifications except Aramaiti 
are here grouped). [We should hesitate before deciding that 
haithim (=-yam or '-yem') ashahyd ddmim in Y. 31, 8 means 
"the ordainer of Asha," the latter word expressing the personal(?) 
concept ; yet see in the preceding line the " father of the good 
mind seized with the eye "; if, as is more probable, the regulator 
of the congregation (ashd) is meant, then the "God among the 
actions of the people" is meant in the following words.] 

In Y. 32, 13 : ye is pdt dar(e)sdt ashahyd, "Who holds them 
from the sight of Asha " is certainly a personification in view of 
the "abode of the worst mind" in line a; but the rhetorical per- 
sonification cannot conceal the interior meaning, cp. Y. 28, 5 
treated elsewhere, "O Asha shall I see thee ?" but I hardly think 
that "holding them from the sight of the congregation" was 
distinctly meant. 

In Y. 44, 3 : kasnd .... patd ashahyd, "who is the father of 
Asha," personifies the concept of natural law (the grammatical 
form being that of the genitive). 

In Y. 44, 13: ndit ashahyd ddivyeiflti hacemnd, "The asso- 
ciates of Asha do not enlighten them," personifies the concept, 
especially in view of the "questions asked of Vohumanah" in the 
next line. 

In Y. 47, 2 : patd ashahyd, "father of Asha," personifies the 
concept. In Y. 53, 3 : vahheus paitydstem mananhd ashahyd 
mazddoscd, " The devoted servant of the Good Mind, of Asha 
and of Mazda," personifies the two first concepts as well as the 
last. 

To take a view of our word as in the ablative. 

In Y. 28, 2, dyaptd ashdt hacd, "The prizes acquired in accord- 
ance with (or from) ashd," would not come under the head even 
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of a rhetorical personification, were it not for the foregoing line 
a, which casts a faint dramatic light upon line c; the vdo = vos 
might include ashd as ' approached ' and ' from him the prizes 
were to be obtained.' If we could render distinctly "from Asha" 
personification becomes somewhat more decided, but on the 
whole, the concept of the Law is obviously the more immediate 
idea to be derived from the passage. 

So in Y. 32, 4, nasyafitd ashdatcd, "perishing, or going astray, 
from ashd as from the holy law " is only dimly personified, if at 
all; see "from the understanding (or wisdom) of Ahura Mazda"; 
notice 'understanding' which is here in equipoise with ashd (as 
one would think). 

But in Y. 32, 12 : ydis grehmd ashdt var(a)td, "By whom 
Grehma has been chosen above Asha," we have the concept of the 
personification in a very strong relief ; yet it is by no means the 
dull personification of the later Avesta ; the Gathic personifica- 
tion is never such, the thoughts of the ' Law ' throng within the 
concept of the personality. 

In Y. 49, 2: ashdt rdreshd, "receiving (or "giving") great 
harm from Asha," personifies the latter. 

For ashd as locative see Y. 32, 6 : thvahmi ve, mazdd, khsha- 
thrdi ashaicd senghd vidam; but we can see no particular per- 
sonification in the place ; the rhetorical form is the incorporation; 
" In thy kingdom indeed (ve for vai ?), O Mazda, and in the holy 
State, the congregation (ashdScd), I will plant the doctrines (see 
below on "Asha as the community"). 

It will be seen that an invocation or appeal directed to Asha as 
a separately personified entity is not often absolutely certain 
when closely linked with Mazda; the original inherent force of 
the word as expressing the regularity of the law was very signifi- 
cant to an Iranian and still vital at the time of the Gathas, so 
that it was clearly impossible to exclude it in such a connection 
from being more or less distinctly or feebly understood in every 
occurrence of the word as mentioned within the limits of these 
original hymns. 

The Holy Order in the law or ritual as a venerated force was 
in fact the one power which kept everything together in the 
heroic little State. It seems to have been not only the guide but 
the very body of the state-idea, or at the least its actuating 
energy. The philosophically so inferior idea of mere personality 
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can hardly hold its own to such a degree as to suppress the actual 
meaning of the name, and yet this idea of personification certainly 
exists beyond all doubt as the thought at times intended by the 
composer to be conveyed in the expressions of which he made use, 
and this foreshadowed the later degenerated days when the con- 
cept of the Archangel or Sub-deity at last entirely or almost 
entirely obscured the earlier sublime idea of the " pervading 
rhythm of regularity." 

The concept of a personal subject, although almost moved upon 
its pedestal by the influence of the very thoughts which it per- 
sonifies, is there, and to some expositors it may suggest itself as 
being very frequently indeed the first and more immediate idea 
intended by the composer in the words of which he makes use. 
One important peculiarity is to be noted throughout ; it is this : 
strong and distinct as the use of the word may be at times to 
designate the personal Archangel, yet like the Indian rta to 
which it corresponds, it stands always in the neuter. That is to 
say, we are not only warranted but constrained to regard it as in 
that form, for we have clear instances of the nominative as 
Ashem. This adds another not unimportant item to the many 
which help to build up the mental structure of gathic doctrine; 
and affords us one more datum towards our recognition of its 
intellectual solidity and depth. 

The Archangel's name never could have been uttered by an 
enlightened member of the gathic State without the possibility 
that the internal abstract sense of it may have rested upon his 
mind. And it was as impossible for him as for us to forget that 
the reason why Asha was great and adorable was that he was the 
representative of the interior and universal Law. 

APPENDIX. 

Asha as the Congregation. 

Incorporation in a collection of units is not indeed personifica- 
tion, but when the idea conveyed in such a term as ashd becomes 
figuratively incarnate (astvat) in a unified plurality as in a com- 
munity, the concepts approach closely that more vague rhetorical 
hypostatization which so often appears in our common historical 
diction. 

We speak for instance of the Democracy, of the Confederacy, 
of the Republic, or of the Church, our verbal forms resting in the 
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singular number. It seems to me therefore to be far from alien 
to a treatise on Asha as the person to add some discussion on 
Asha as the unified mass of the people pervaded by the precepts 
and guaranties of the Law. 

That the word ashem which with its adjective meant the em- 
bodied law at Y. 43, 16, carries with it at times the same full mean- 
ing of incorporation in the Gathas even without any more closely 
defining terms is acknowledged, I believe, by all who have written 
immediately or indirectly under the influence of Roth. There is, 
however, often not so very much in this latent allusion to the 
holy people. The truth is that, as I have already remarked, the 
several divisions of thought which exist in the concept are closely 
associated together as much so as the harmonising chords in 
music, or the nerves which conduct the forces of sensation and 
motion from the centre of the nervous system to the extremities 
of the body. But the presence of this idea of the Church in these 
connecting links is often very faint. 

The idea of the Congregation, for instance, might even be 
regarded as present in a remotely implied suggestion in such a 
place as Y. 28, 1 : ahyd ydsd .... asha vtspeng syaothmd, "I 
pray for all deeds (done) with Asha "; but its presence here would 
be excessively pallid, and far in the background. 

Wherever individual human action is presupposed in connec- 
tion with Asha as The Law, there of course that action might be 
regarded as pertaining (if only in a very limited degree) to the 
community of which the obedient individual is a member. And 
this may indeed come faintly into view as an after-thought 
together with other vaguely related ideas at frequent intervals ; 
but such diluted representations of the concept of the Congrega- 
tion we do not desire to study at this moment, if at all. The com- 
poser, in Y. 28, 1, as I may repeat without hesitation (and speaking 
practically), did not intend to be understood as praying that all 
actions might be done in harmony with the Congregation, or — to 
borrow our word again from Christianity — in common with the 
Church (though of course as a matter of exact inference, correct 
actions would necessarily be fulfilled in cooperation with the ideal 
Church), nor were the "attained prizes," the dyaptd in Y. 28, 2, 
intended to be mentioned as earned in community with the same 
" holy body " (ashdt hacd) ; nor had the composer ever heard 
of such a thing as praise and worship directed toward the Con- 
gregation (ashd) as its object (see Y. 28, 3); nor is it at all prob- 
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able that he intended to say, in Y. 28, 4, " So long as I have 
the power I will either learn (or teach) to wish for the Congrega- 
tion (ashd, so preferring), or in the wish for it." 

And it seems equally absurd to suppose him to exclaim in Y. 
28, 5, "O congregation, when shall I (shall I ever) see thee," unless 
it was very obvious from the context that he was himself person- 
ally at the moment of composing the strophe absent in a distant 
and solitary exile. So the ashdddo which Ahura was besought 
to send (supposing that we have a compositum here) were not 
intended to be represented as the immediate gifts of the congre- 
gation (in Y. 28, 6) ; nor was the congregation apostrophised in 
Y. 28, 7, and asked to bestow on ashi, that is to say a " sacred 
reward," the congregation being at the time the very last source 
of recompense to which the composer at that moment desired to 
apply; so, as already shown (see above on Asha as the Person), 
ashd vahishta was not all the Congregation in Y. 28, 8 ; nor was 
the Community the audience which the priestly prophet feared to 
"disturb with his prayers" in Y. 28, 9; nor does Ahura derive 
kuowledge (as in Y. 28, 10) from enlightenment produced by his 
People ; but in the culminating and final strophe of this same 
chapter, so full of other ideas, in Y. 28, 1 1 we may fairly claim 
that ashd represents the embodiment of the idea of the Law in its 
various shades of meaning, and that this embodiment could only 
be its incarnation (so to speak) in the holy Community, for it is 
this which the princely priest, the Saoshyant, is " set to protect." 
(Could we have a more fitting illustration of a sudden change in 
the use and application of the word than this ?) 

No human being could be said to be " set for the protection " 
of the attribute of God ; nor would it be at all critical to accept 
too readily such a view as the " protection of the law "in the 
modern sense of the words ; that is to say, standing by the con- 
stitution. It is better to render, " I who am set to protect Asha,'' 
in the same sense in which Asha was said to be aslvat or " clothed 
with body " at Y. 43, 16 ; that is to say, it is far simpler to say, 
" I who am set to guard over the Church." 

Here, then, in the entire section Y. 28, there is but one occur- 
rence of ashd in the sense of the Congregation, but that one is 
unmistakable. The People however must have been understood 
only in the sense of the Holy People, the Church. That ashd 
could have been meant to represent the People in such a compact 
sense (for instance) as that anything but 'good' could have been 
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said of it, ashd, and so intended by the composer, is quite impos- 
sible here. With all the approximately sublime allusions in the 
immediate context, ashd could only represent the holy race in the 
light of a redoubled sanctity, and quite as well defined, as for 
example, the "holiness of Israel" (see First Half, p. 31). 

It could mean nothing else but the " chosen nation," as the liv- 
ing body vivified by the great attribute and guided by its formu- 
lated law. Nor are we at liberty to take ash4 as a term used in 
an indifferent tone in the Gathas any more than in an adverse 
sense, that is to say, not as the People, as if in a wholly secular 
allusion, though such an allusion may be without any element of 
indignity. Such a supposition could only be harboured by one 
who lost sight of the entire motion of events in the juncture, un- 
intentionally, or (as one might say) unconsciously, depicted, in 
these often fierce and vivid hymns. It is rarely enough, as we 
have just seen, that ashd means the Congregation, even in a good 
sense ; but in the mild vortex of recurring expressions all uttered 
with more or less passionate vocatives, or with appeals in the first 
person and to the second person, any such commonplace use of 
the word is simply out of the question. If ashd were the Church, 
it was the Church as in a state of crisis which was chronic at the 
time, for its existence in the gathic scene was often evidently at 
stake. See even at Y. 28, 6, where in this more than usually 
meditative section we read of the " overcohiing the torments of 
the tormentor," yd daibishvatd dvaSshdo taurvaydmd, that is to 
say, the hostile measures of the enemy. And the more spiritual 
view of ashd for which we make our claim was kept alive by the 
necessary self-sacrifices of an unrestful age. 

Moreover let us not forget that such piety as they possessed 
grew up out of the services of the ritual and before the altars. 
The only real object lesson which the people had as to the exist- 
ence of ashd as the special law was first the personality of con- 
temporary priesthood, their customs and their state, and secondly, 
the impressions received from the gathering of the masses of the 
people on the great feast days or on the days of prayerful humi- 
liation, when they " came from near and from afar." Here were 
human beings on whom the ceremonies had actually produced 
their effect, who had caught the spirit of worship, and had long 
depended on a system of more or less definitively digested 
statutes as the basis of their religious, social, and commercial 
intercourse. 
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Asha as the Divine Attribute might not have been, and very 
probably would not have been, dreamt-of by the then present 
generation, if it had not been for the hereditary Church in which 
the idea of sanctity had been fostered in ceremonies for centuries; 
and this enhances the importance of the concept ashd as the 
Holy Community. 

As I have necessarily dwelt at some length on this most preg- 
nant theme, I will now curtail the detailed discussions which are 
still so greatly needed for each of the passages which bear upon 
this particular subject, and in place of fuller exegesis indicate the 
passages for the most part merely by reference, with a few added 
words. They were each, as is known, discussed by me some 
twelve years ago in the XXXIst vol. of the Sacred Books of the 
East and later extensively treated with the Pahlavi, Sanskrit, and 
Persian texts in my Five Zarathushtrian Gat has, in 1892-94. 
In this last book all the various translations of the terms (worth 
reporting) are afforded by me in the notes to the verbatim ren- 
derings, and in the Commentary (these sections in all) comprising 
some 659 pages. 1 

The passages in which I recognize Asha as expressing the con- 
cept of the People who were subject to the Law are the following : 

In Y. 31, 8 : at thvd menhi p(a)ourvim (= -vyam or - i vyem '). . . 
haithim (= -yem) ashahyd damim . . . ., the " true establisher of 
Asha " must refer to the holy state or to the elaborated law 
objectively instituted and kept in operation by the functionaries 
of state and church. Y. 32, 4, "straying away from Asha" sug- 
gests the Flock from which the sinner strays as well as the Shep- 
herd who would be the Guardian Angel ; and one idea has about 
as much a claim as the other to priority, but see elsewhere. 

In Y. 32, 6, already alluded to, the locative case (ashamed fol- 
lowing khshathrdi) as the grammatical form, of itself suggests 
ashd as the Community within which the doctrinal system was 

1 As to the third volume, the Vth part of this (so extended) work, "A 
Dictionary of the Gathic language of the Zend Avesta," I would say 
that I have met with an unfortunate delay from the illness of my type- 
setter in Germany, a person who worked with distinguished skill and 
unusual economy. A good part of the first section of this completing 
volume (that touching the words beginning with vowels, is, however, 
printed, or in type, and I hope to issue it before October, unless indeed 
the compositor referred to has a large amount of work accumulated 
during his enforced inaction. 
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established. But in Y. 32, 9 (as to which see above) the com- 
poser did not " cry to the congregation," as there could be no 
question of appeal to them at the time in the matter of any griev- 
ance ; so in Y. 33, 3 : at hvd ashahyd anhat vanheus pd vdstrS 
manahhd, I do not think that the " pastures of the People " looks 
more original than those of Asha as the Archangel Guardian of 
the sanctified territory. 

On Y. 34, 5 I pause for a moment's discussion, hat ve hhsha- 
threm ?kd istis syaothndis, mazdd, yathd vdo ahmi ashd vohH 
mananhd, " What is your royal power ; what your possession 
that I may .... be your own (so I prefer) in my actions with 
asha and vohumanah." These last two expressions may well 
mean, in harmony with the holy Community and with the indi- 
vidual good-minded saint, unless indeed this latter might seem too 
closely definitive or hair-splitting, so to say. Vohumanah, how- 
ever, most frequently expresses the individual believer, seldom 
if ever the Community, which is reserved for ashd, but it is 
obvious that "with holy exactness" ashd, and "with a good 
intention," at once arises in the mind of a reader familiar with 
the original meaning of the words. Let it be noted in passing 
here that the word syaothndis, "through actions," cannot at all 
be limited at this place (or in fact elsewhere) to the idea of cere- 
monies, if indeed it can be applied to them ; while the " help of 
the poor" shows the robust moral vigour intended to reside in the 
expressions throughout (recall also the ideas in the Vedic equiva- 
lent cyautna) ; they hardly group about the sacrifice. It is, how- 
ever, necessary to add that the poor here referred to might possi- 
bly include the entire people in their then temporarily depressed 
condition (cp. Y. 46, 2), in which case this word would be 
explanatory or rather used in apposition ; yet the force of the 
expression is not lost ; even if it were applied to the Community it 
is still striking. 

Y. 34, 10 also needs a few additional lines. 

With one of those truly astonishing transitions to which I have 
more than once alluded in introducing this subject, and which 
could only have been possible in view of private explanations, 1 
the composer suddenly passes from the higher concepts in Y. 34, 
10, to the quite startling statement that dratnaiti — and we cannot 
take the word, here at least, as a masculine qualifying Ahura — " is 

1 See First Half, pp. 33 ff. 
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the ddmim .... haithydm ashahyd," an epithet applied especially 
to Ahura in Y. 31, 7. And this is said of an Amesha who in the 
order of mention, at least, is inferior to Asha as a sub-god. 

Here, then, we seem quite obliged to fall back upon a modifica- 
tion of exegesis rendering " confirmer " rather than " establisher " 
or " creator " of ashd, of course as the People. 

At Y. 43, 1, ashd as "supported" (ashem deredydi) could only 
be the Holy Community, or the Law, as especially in charge of 
the political-religious (i. e. ecclesiastical) functionaries. 

So perhaps at Y. 46, 3 : anheus darethrdi frd ashahyd rents, to 
render for the "support of the life of the people " (ashd) is better 
than " for the support of the people (anheus) of Asha." 

So at Y. 46, 7 : yaydo syaothndis ashem thraostd ahurd, " By 
whose deeds ashd has been supported " (nurtured or saved) can 
only refer to the Holy People. 

So at Y. 46, 10, an ashi to ashd must mean "a reward to the 
People." So in Y. 46, 15 : tdis yHs syaothndis ashem khshmai- 
byd dadvS (so correcting), "By these your deeds ye support 
ashd"; it is the holy State, ashd, which is supported or estab- 
lished. 

So at Y. 51, 8 : ustd ye ashem dddrS, "ustd (beatitude) to him 
who has established ashd" ashd is again established or sup- 
ported, and therefore means the Holy People. 

So at Y. 51 13 : hvdis syaothndis hizvascd ashahyd ndsvdo 
pathd, the " paths of asha " suggest those where the holy people 
walk, quite as directly; but not more directly than it suggests the 
paths of the Archangel. 

So in Y. 51, 15, reading ashdicd, "rewards are assigned to the 
holy people." 

(At Y. 53, 3 : vanheus paitydstem mananhd ashahyd mas- 
ddosed, we should think at the first glance that ashd is again 
"supported," and therefore means the holy people; or at least 
that their priesthood were intended, but see mazddoscd ; the 
word paitydstem (so reading) must mean ' servant.') 

Wherever the action expressed is of such a nature as to suggest 
a sense for ashd which associates the idea with recipiency, there 
at once the Community is at least suggested, if it is not indeed 
always intended by the composer as the immediate idea which he 
wishes to convey. 

And even where the rhetorical form of the expression necessi- 
tates our classifying the passage as one immediately alluding to 
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Asha as the Person, a strong and not a weak secondary impres- 
sion is occasipnally made upon us in which the Community is 
the central idea. So in Y. 30, 5 : ashem (varatd) mainyus spen- 
istd .... yaScd khshnaoshen ahurern haithydis syaothndis frao- 
ret mazddm, ashd is undoubtedly "the principle of right which 
the best spirit chooses"; but this is followed by a most unusual 
occurrence for the succinct G-atbas, that is to say, the ashem 
seems actually explained in the following line; the words are, 
" And those who content Ahura piously with true deeds." 

And in Y. 30, 8 : ydi ashdi daden zastayd . . . , " Who deliver 
the Druj (or Druk), the demon (of the foe), into the two hands of 
Asha," of course the idea of the Archangel is first intended to be 
conveyed, but like the Athene of the Greek state he evidently 
represents the victorious forces of the Holy People. 

So in Y. 31, 1, after the idea of the Archangel in the words 
" the settlements of Asha," the mind reverts at once to the settle- 
ments of the Nation. 

So at Y. 32, 12, while the figurative representation of the per- 
son is rendered certain by the personal Grehmd in the antithesis, 
we cannot shut out the view which recalls to us a choice of the 
enemy over the fatherland. 

And so at Y. 32, 13, "to be held afar from the sight of Asha" 
positively suggests the Archangel in beatific vision (see above), 
but how natural it is for us to say that the penalty also consisted, 
and to no slight degree, in being held afar from the sight of the 
Congregation, excommunicated, as it were. So in Y. 34, 2, " the 
soul united with the Archangel" is also united with his people. 
In Y. 44, 9, "dwelling with Asha" first suggests the Person, but 
secondarily the saints. In Y. 44, 13, the "companions of Asha 
the Archangel " are likewise those of the Holy Church. In Y. 46, 
16, "Aramati goes hand in hand with Asha" as the Angel of 
light and truth, and likewise with his Church." In Y. 4*7, 2, 
Ahura was first intended as the father of his Angel Asha, else- 
where also called his son, but he was also the father of the Arch- 
angel's people, the father of the Iranian Israel. 

So in Y. 48, 1, "If he with ashd shall smite the Druj," the first 
suggested idea is that of thoroughness rather than that of the 
Angel ; the secondary, that of his efficient saints, " When he with 
the (hosts of the) Church shall conquer the demon of the foe "; 
yet see elsewhere. 
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So in Y. 49, 2, " Receiving (or effecting) harm from Asha " 
first recalls the Person, but secondarily the thought of the Iranian 
Israel destroying its adversary, immediately arises. So in Y. 51, 
11: he vd ashd dfrastd, " Or who has questioned with ashd ?" the 
Person is our first thought, but the consulting priesthood of the 
Church is our next. 1 

1 1 should mention that I use the simplest possible transliteration 
here, having never taken much interest in that useful matter ; in my 
Dictionary I dispense with it altogether for the Avesta language, using 
the Zend types. 



